The mess kills the King…

Quiet Time – Luke 4:14-30

Tuesday (9:00 – 9:45 AM)


Opening Prayer: Ask the Lord to open your heart and mind this morning.  Ask Him to reveal Jesus and his purposes to you.

Read: Luke 4:14-30 – Background note – Verses 18 and 19 come from Isaiah 61, but “the year of the Lord’s favor” is a reference to Leviticus 25:10 and the Year of Jubilee.  If you have time to reference both Isaiah 61 and Leviticus 25:8-17, do so.  It helps provide important background to this passage and to other material you will encounter today. [It would be helpful to do this for the track]

Reflection:

1. In the synagogue Jesus reads from Isaiah 61, a well known Messianic passage.  In the minds of Jesus hearers, what is the good news they are hoping for?  When we (present day western evangelicals) think of the good news what do we typically think of?  
2. Based on the selections from Isaiah that Jesus read what is the good news?  Does it include or exclude any of the above preconceived notions?
3. Jesus, the “rescuer,” has come to the poor, the prisoner, the oppressed, and the blind.   From a religious and societal (viewed together in Jesus day) perspective who were the poor, oppressed and blind of Jesus’ day?  What about in our day, who do we cast out of our midst as unacceptable or unworthy of access to God’s blessings, and how can we consider their needs?  

4. When Jesus is finished he sits down (possibly in the seat of Moses [signifying authority]) and declares that the Scripture has been fulfilled this day.  In verse 22, the people react to Jesus words with wonder/astonishment.  The Greek word for wonder needs the context to help determine if this wonder or astonishment is positive or negative.  What do you believe the listeners are feeling/thinking about what Jesus is saying?  

5. Jesus is rejected by his own hometown “church” for many reasons.  What are some of them?  If Jesus came to your town and fellowship what might he have to say?  What kind of savior are you looking for and sharing with others?  

6. Given Jesus’ expressed purpose of “setting the prisoners free,” in what ways could you consider yourself an ex-con and the Kingdom of God as a massive jailbreak?  As a follower of Jesus how do you still need to experience being set free individually, corporately, societally, etc…?  Your campus? Our country?

Closing Prayer: Ask God to help you reflect on Jesus’ mission.  Do you share Jesus’ heart for the poor and oppressed?  Do you believe the good news of Jesus can transform the needs of the world around you?  Ask God to show you how you can participate in what Jesus began and passed on to his disciples.
Background Notes For Luke 4 Quiet Time

From Isaiah 61 it is interesting to note what Jesus chooses to read and what he does not.  His hearers likely wanted to hear the whole passage which includes both a reference to being set free and a reference to a time when all will be restored and Israel will once again reign among the nations.  Jesus does not include the time when all is restored.  Instead, Jesus stops with the reference to the year of Jubilee, which we learn about from the book of Leviticus.  It is possible that we are to infer the rest, but most likely Jesus wants to indicate that his present ministry is only the former and not the latter.  He came to set people free from their sin and initiate the process of healing and renewal, but the final accomplishment of restoration will come at another time.  His fellow Jews were hoping the Messiah was coming to fulfill all of Isaiah 61 at once and may have contributed to some of their disappointment with his teaching in the synagogue.  Following is a description of the year of Jubilee from the Evangelical Dictionary of Biblical Theology:
Jubilee, Year of.  Year beginning on the Day of Atonement every fiftieth year and proclaiming a nationwide release for Hebrew society. The word “jubilee” comes from the Hebrew word , (“ram’s horn”) for the sounding of the ram’s horn signaled the Jubilee’s beginning. Another related Hebrew word is  (“release, liberty”).
The key text, Leviticus 25:8–55, describes the festival’s three basic features. First, as in the sabbath year (Lev. 25:2–7), the land was to be fallow. The people were not to farm the land, but were to eat what grew naturally. Both people and land should enjoy their release.

Second, all Hebrew slaves were to go free. The law allowed poor people to become slaves to pay their debts. Owners were to treat their Hebrew slaves kindly. All slaves were to be freed in the Year of Jubilee.

Third, the land reverted to its original owner. This practice ensured that no citizen would remain poor or a slave forever. A person who sold land to another was really selling a certain number of crops, so the number of years before the Jubilee, determined the sale price. Property within walled cities did not revert in the Year of Jubilee except for the property of the Levites, which was always redeemable. A few other modifications of the normal procedure also existed. Daughters who inherited land had to marry within their own tribes in order to keep the land (Num. 36:4). The law also prevented individuals from abusing the reversion principle. People who vowed a portion of their fields to the Lord and then sold them to escape their vows could never get their land back; rather, the ownership transferred to the priests (Lev. 27:21).

The Year of Jubilee contained two important theological implications. First, the land belonged to the Lord, who determined its proper use. The people were to avoid selfish accumulation of land (Isa. 5:8), for it did not really belong to them. Second, God’s people were to be free. Even when one was in slavery, redemption was possible. In any case, the Year of Jubilee freed all. Freedom was always the ultimate goal.  Unfortunately, evidence from the Old Testament seems to indicate that Israel hardly ever celebrated the sabbath year or the Year of Jubilee. Christ’s quoting of Isaiah 61:1 and the word  may suggest that Christ’s ministry provided the ultimate fulfillment of the jubilee concept (Luke 4:16–21).
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